TIRUMALAI 

11 TMXATMTA1A 




REGISTERED No M 2817. 



TIRUMALA1 

SRI YEMKATBSVARA 

A MONTHLY JOURNAL DEVOTED TO THE SERVICE OF 
LORD SRI VENKATE5VARA OF TIRUMALA1 AND 
TO THE PUBLICATION OF RESEARCH 
IN INDIAN LITERATURES, 

ART AND SCIENCE 

(ILLUSTRATED) 



VOL. I AUGUST 1932 NO. i 




1932 

PRINTED AND PUBLISHED BY SRI NARAYANA DOSSJI VARU 

AT 

TIRUPAT1 SRI MAHANT5 PRE&, 

M. ANDULSON STtBBT. 

MADRAS 



CONTENTS 



1. 

2 . 

3 - 

4 - 

5 - 



Svami-PusAbarl r. i (JrontispUc* ) 

Ourselves IK ••• III 

Object and scope— Editor 

Lore and Store— G. Mangayya, da.l.t. ... 

Sri Venkatesvara— Nagapudi-Kuppuswami Sastri, d.a. 
In the presence of Sri Venkatesa— S.S. Sarma, B.A. 
Papavinas'ini 



Pacts 



i 

3 

8 

9 

12 



6. Sri Venkatachala Mahatmya— S. Subrahmanya 

Sastri, B.A. ... ... .. ... 13 

Akasaganga 

7. A reply to some of the criticisms of Dr. Thibaut in 

Sankara’s interpretation of the Sutras of -I3ada- 
rayana— T.A. Venkateswara Dikshitar ... 15 

8. Electric Installation— R. 1C. Vis vanathan, B. A. ... 31 

9. Places of Antiquarian interest in South India— 

P.V. Jagadisa Iyer ... ... ... 33 

10. Two cryptic references in Arthasastra— M. Rama- 

krishna Kavi, m.a. ... ... ... 41 



11. Yavanas and Flying Machines — M. Ramakrishna 

Kavi, m.a. ... .... ... ... 47 

12. Singabhupala-his date— M. Doraswamayya, B.A. ... 51 

1 3. Ver.gadam in Tamil Literature— S-S- Srinivasa Iyer, 

B.A.L.T. M.R.A.S. ... ... ... 63 



Kap'tlatirtham 



14. Kalamcgha Pulavar— Balakavi C.V. Subrahmanyan! .. 70 

15. Narada's Silpa Sutras 

(Edited by Pandit V. Vijayaraglmvacharya) 



77 




SVAMI PUSH KARIN | 





qtertf 

»TOl>flfaeR/§3Sircr*l 3HTfct I 

wm «i * ^rfcpiirepj sprqg n 



OURSELVES 

II is well known throughout the Bharata-khanda that the holy 
shrine of Sri Venkatcsa or Balaji is one of the most famous places 
of worship and accordingly it is resorted to by the entire Hindu 
population of the land. Its celebrity and attractiveness arc so great 
that even foreigners take interest in paying a visit to it. This shrine 
of Vedic fame like most of the other temples in British India had 
passed into the hands of the East India Company and thence 
naturally in the hands of the British Crown, when it became the 
ruling power. The English people soon saw the advisability of 
transferring the religious trust to private hands. Here the special 
grace of Sri Balaji must be said to have exhibited itself at the time 
so that the trust of this most holy temple was placed into the hands, 
not of a secular person or a secular body, but of the saintly person- 
age, Sri Sevadoss Mahantji of happy memory in the year 1843. 
TTiat saint came of a line inaugurated by the most famous saint 
Sri Hathiramji, who, according to tradition and strong belief, had 
personal communion with Lord Vcr.katesa who was so gracious as 
to sport with him in human form. In course of time and by special 
grace of the Lord the burden of the sacred duties devolved on our 
humble shoulders in the year 1900. 
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The rapid change of times, in the thoughts ar.d habits of the 
people in religious matters, gradually increased the weight of the 
burden and we have endeavoured to bear it all the same being 
actuated by the sole desire of being 6trictly orthodox in thought, 
word and deed and of maintaining the holy institutions in the time- 
bonoured and edifying urthodox lines. 

No doubt the changes that have come over the people of the 
land, both in their views and actual life, are too many and too strong 
to be worked against ; still the most happy feature is that, in spite of 
these changes, the faith of the people in the Deity as represented in 
this shrir.e remains steadfast and His Divine Grace in fulfilling the 
desires of the devotees continues on the increase. Wherefore the 
improvements in the amenities of life have been bringing more 
steady and uniform as well as larger offerings to the Lord's feet at 
this place : and the apparent accumulation of wealth now seems to 
agitate the minds of a certain section of the educated Hindus who 
wish to introduce the spirit of party politics which m3y endanger 
the sanctity of the time-honoured orthodox Hindu religion. 

This and similar circumstances are being carefully observed and 
it is our anxiety to provide for some broadcast religious education 
and thereby to keep up the religious sentiment, which is the one in- 
dispensable source of real happiness on earth, that prompted us to 
decide upon taking a definite step by means of a journalistic organ. 
We hope that all men of insight into future as well as those imbued 
with orthodox spirit and interested in the dissemination of truth 
would render us all help they can in maintaining this most holy 
institution as a centre of pure Vedic worship for the benefit of the 
faithful devotees of Sri Venkatesvara. 



Sri Mara xt Prayaga Dossji, 

V'xcharanakarta, 



T. T. etc., Devasthanams, Tirupati, 




OBJECT AND SCOPE 

1. OBJECT— GLORIFICATION OF LORD VENKATESVARA 
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“ Yonder appears the high peak of the Venkata Hill which 
bestows to those who bow unto it the power and wealth that knows 
no analysis. It is on the peak of this bill that the companion of 
Lakshmi shows his graceful presence with greater pleasure than for 
his perpetual abode Vaikuntha, the Ocean of Nector or the banyan 
leaf on which He lies .during the Deluge. Bow unto Vishnu the 
Lord of Sesha-bill who wears the divine garland VatutnSli and who 
grants all auspices to his devotees.” 

Thus sing from 'mid-air the two celestials Milinda and Makaranda 
at the sight of Venkata Hill, who were sent by Indra in quest of the 
happiest spot or. the earth. Is not the feeling true of the mortals 
also? 

Sri Vcnkatcsa is, as known to all the Vcdic religionists, a 
particular manifestation of the Supreme Being. On the Sacred 
Hills He is worshipped by the whole Hindu population. As 
evidenced by the innumerable pilgrims that visit the place from day 
to day this shrine of the Lord in South India has been from time 
immemorial the most holy one of all places of worship in the .and of 
Bharata which extends from Mount Kailas to Cape Comorin. 
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bccamVr. f ? men , t °* J^ l0m ‘ dcas whcr « "tany led a devout life and 
Sr aT > u VmC GraCC - The ^influence which is 
admired u ■ W ° ap P“ r ' fro,n ‘He Sesha Hills must be 

IrT-t Il Z K° P r a " e ! 2,17 ^ b ° lh in Lhp P a *‘ »nd in the 
present. Most of the other places may be said to attract men who 

w,tn unswemng piety devote themselves to achieve salvation. The 

U>rd Srinivasa known as Vcnkatesa or Balaji appears to attract 

Z , hose men who are very passionately attached to life in this 

™ world and seek after success in various pursuits of a worldly 

character. l>us , t would appear that the Lord here practically 

demonstrates the principle of developing the higher nature of man 

through samsara or turmoils of earthly life. 

Again it is a matter of common observation and experience 
among a, . orthodox people that when properly performed with 
intense faith the religious observances beget as a rule the desired 
good results : whereas in most cases people pray to God fer parti 
cular beneGts and as a result of mere wish and trust they reap them 
and only thereafter they go to Sri Venkatesa to fulfil their vows. 
i ne evidence of this trust in Him is afforded here from day to day 
by the crowds of pilgrims. 



The pilgrims that come to Tirupali belong to all classes— literate 
and illiterate, advanced thinkers and uncultured men. All the 
same every one or them is at least able to realise that at this 
shrine the faith he has put in the Supreme Ruler is not unrewarded. 
But for this grace of God seen every day among the eager and 
devout pilgrims, the shrine would have been ages ago forgotten. 
On the other hand it is every day becoming more widely known, 
attracting larger crowds of worshippers. 

Whatever may be the promise or hope and the attainment of it 
in a future life, the development of faith in this very life dees 
require at every step some tangible proof to nourish it. Though the 
Supreme Being is generally beyond the range of the gross senses 
and is a matter of belief to some, still it is indispensable that sobr.er 
or later man should have the means of knowing surely and definitely 
the relation that exists between Him and this gross world. However 
it is not, as may be admitted by all, in Man's power to compel the 
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Lord to afford him such proofs, whereas the Lord Himself is pleased 
frequently to give opportunities of realising His hand through every 
activity of His creatures. In this holy place of Tirupati Sri Venk&tcsa 
affords the grandest and most practical illustrations and evidence 
indispensable for evoking real and intense faith and proving its 
fruitfulness. When this faith having so developed the nature of the 
fruits sought after and the greatness of the Lord who bestows them, 
are realised, nun is naturally made to reject the lower aims and turn 
his attention to the higher ar.d eternal object of life in the heavenly 
kingdom. Thus this sacred place may be looked upon as one 
intended to educate the masses into pure and implicit faith which the 
subtle logic of limited human vision cannot analyse- Though the 
Divine work is going on in this manner, it may be, generally expect- 
ed, a piece of duty on the part of the human workers connected 
with this shrine to do something for the dissemination of all 
knowledge and information to the world at large which is every day 
becoming more overwhelmed with worldly ideas and concerns. The 
spread and influence of modern secular conditions such as education 
and the changed habits of life appear to demand special endeavours 
to promote the good old religious spirit among the masses and so to 
save their faith from many a danger. 

The management of Tiruraalai Devasthanams has been very 
carefully and anxiously observing the change and considering what 
could be done best in this direction. Some publications were now 
and then made, but they have not been sufficient to reach the masses 
or rather those who are under some necessity drawn from the very 
beginning of life to secular education and pursuits akin to it. Now 
the management has seen fit to adopt the modem way of educating 
the people by popular expositions in Journals. With this grand 
object Sri Mahant Prayaga Dossj: Varu, the Vicharanakartha of the 
Devastbanam has as a result of his keen observation and pious 
wishes, decided on this publication. He earnestly wishes that all the 
gentlemen, Vaiiika and Louhika full of religious persuasion, may 
contribute their useful thoughts to make this attempt thoroughly 
successful and maintain the cause of religion and philosophy for 
which the land of Bharata has been enviably famous from antiquity. 



2. SCOPE-A PEEP INTO THE PAST 

To enlarge the scope of the Journal and to bring it to the arena 
of secular field of knowledge, contributions of scholars on Indian 
literature, art, and science are included in it. The religious, social 
and political bases of the Indian Society are shaken to the very 
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foundations under the new Influences 

conscience of the Indian Nation was awakened from .a » long *Pft 
torpor by the dazzling rudianceof the Waters c.v.h^bo^vh.ch lhcs 
on two wings artha and kama (wealth and enjoyment). The lorrcn 
Z flow of the Times drags every one who comes “d none 

knows where it would cast him away. Our anc.ent sages, we are 
proud to say, developed a civilisation based on four pedestaisof 
iharma, artha, kama and moksha and all the Hindu ’ 
social, spiritual, political and even academic, are firmly founded upon 
the four ideals. Every phase of it as developed by the grea. sages 
in their vast utterances was summed up and illustrated m stories by 
Vyasa in his MahabharaU, the storehouse of all Indian knowledge. 
It may be said in brief that dharma means the sacrifice of oneself 
and his comforts for the common welfare of humanity, nay, not me 
humanity alone but the whole chaUattya, that is, all living beings. 
Artha is any material which tends to the enjoyment of corporeal life. 
Kama is the actual pleasure enjoyed by the person through senses. 
The fourth ideal, moksha, is the permanent destruction of births and 
sufferings. The first three constitute the cravings of man as an 
honest member of the society while the fourth is based upon the 
individual sense of his communion with the spiritual fountain or God. 
The chief restriction among the first three is that no one shall 
abnormally get predominance at the sacrifice of any other. This 
grand view of the basis of the Indian civilisation which alone 
creates a specific individuality among the active nations of the earth 
and which individuality brought to perfection by the hoary sages 
whose descendants we proudly call ourselves every day, it is our 
duty to preserve, must be remembered at a time when great trans- 
formation in all phases of our society is threatening us. To bring 
this semi-forgotten basement of Indian civilisation to relief and to 
render an easy access to the hidden treasures of knowledge in 
Sanskrit and Vernaculars in a common vehicle of thought, that is 
English, is one of the objects in starting this Journal. 



Thanks to the efforts of the Oriental scholars of the West 
whose noble labours have acted upon us as an impetus to the resusci- 
tation of the Indian literatures. A period of past eighty years has wit- 
nessed the recovery of old and rare manuscripts which were otherwise 
perishing. There was strong co-operation of various governments 
and disinterested scholars in bringing them out to popular access 
But at present great political and economical cataclysm that is 
seriously affecting India has effectively stopped the progress. This 
journal it is hoped may serve as a medium for the publication of the 
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labours of scholars in bringing to light the treasures of thought, 
locked up in manuscripts recently recovered from various parts of 
India. Several Universities in India have opened research depart- 
ments and in certain cases the results of the research students or 
professors are not published by the Universities cither for want of 
funds or for their falling short of their standard of perfection. Such 
scholars until permission of the Universities if necessary and other 
private workers and savants of learning may help the cause 
of our journal by their contributions. A numher of works such as 
those on painting, architecture, town-planning, jaloygafa (water- 
divining), metallurgy, minerolcgy, veterinary science pertaining 
to the elephant, horse and the cow, etc., have been neglected by 
research scholars. The results of their studies brought out through 
English medium will materially Edd to the knowledge of our ancient 
civilisation. A number of works on fine arts still awaits publication. 
It is intended that some of the original works if they are small, or 
their abstracts if they arc large, occasionally with English translation, 
can be published in the journal. Contributors of every kind of 
literary labour arc requested to help this noble cause with their mite. 

Editor. 




LORE AND STORE 



y. MANGIAH, b.a. 

By means of lore who wealthy grew, 

To whom of wealth did lore accrue, 

The joys of lore aud store who knew ? 
None but the fortune-favoured few. 

For lore is heaven-born and light, 

And 6tore is bom of earth and stout, 

Each tending to its parent right. 

After its work is done right out. 

Whence they have coine, but there they gj 
And lore is bern of inward power, 

Which forges thought and which we know 
Is nearer form of Godiy power. 

Lore doth go up aud store a down, 

For formless mind doth scar aloft 
And bulky mass doth sink down ; 

And up and down do not meet oft. 

For store is born of earth as bom 
Of worldly things and worldly thought ; 
And lore is inward breath of morn, 
Sprung of the Deity’s primal thought. 

And lore is light and progressive, 

And freest to move on pinion thought, 

And store is heavy and submissive, 

Deeper and grosser in going to nought. 




SRI VENKATESWARA. 

NAGAPUDI KDPPUSWAMI SASTRI, n..v. 

I-ord Sri Venkateswara is the presiding Deity at Tirumalai, 
the hill station adjacent to the town of Tirupati in the Chittoor 
District It is no exaggeration to say that this is one of the few 
most important holy shrines in all India, to which devotees of all 
classes of Hindus resort from all parts of India for worshipping the 
Deity and celebrating their vows. It will therefore be of interest to 
enquire into the reasons why this sacred shrine has acquired such 
supreme importance. 

It is not known when and by whom this shrine was founded. 
All that tradition says is that it has existed from the commencement 
of the Kali Yuga, that is for about five thousand years past. The 
Puranas, the only source of historic information that is available, give 
us sum c indications as to the nature and importance of the Deity. 
The AdityapurSna says— 

3J$C ten**: II 

From this it is evident that the presiding Deity of this Kali 
Yuga is Venkata Nayaka, which is the same as Venkateswara, and 
that this Deity has existed from the beginning of the present Yuga. 

Now it is curious to note that, unlike the other Gods of the 
Hindu Pantheon, this Deity is worshipped by all classes of Hindus 
inhabiting India. The orthodox Vaishnavas do not worship the 
Deity at Benares and Rameswaram as it is Siva ; nor do the orthodox 
Saivitcs offer worship to the Deity at Srirangam, which is Vishnu. 
But our Lord Venkalcswara is worshipped with equally high devo- 
tional fervour by the Saivites, the Vaishnavites, the Sukteyas and 
followers of other persuasions- Who then is this Deity ? 

A long ar.d wide-spread course of tradition has it that this 
Deity was all along KSrlikeya or Kumaraswami till the days of 
Srt Raroanujachurya when the great Acharya converted the image 
into Vishnu by affixing 8ankha (conch) and Chakra (disc) to the 
hands. And thereupon he arranged for the worship of the Deity 
with Vaishnava rites through the influence of the then ruler of the 
province, Yadava-Riija- If this alone had taken place then, how is 
the presence of Lakshmi on the chest of the Deity to be accounted 
for? There is, to the best of my knowledge, no traditional account 
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that the image of Lakshmi also was carved at the instance of Sri 
Ramanuja. 

Here again the Puranas throw some light, and the following 
verses therefrom arc significant 

3$T 91^ ^ 5^1)^ II 

%'raf^r^i i 

#: I 

51 %: 11 

•• The commander of tlie Deva forces, i. e., the six-faced Lord 
(KumaraswSmi) and Vishnu himself, the Lord of Lakshmi, both 
worshipped Siva on that Hill named Venkata, and became united 
with one mind and conferred boons to all beings. 

The Sated which comprises all the Devos appears as (assumes 
the form of combination) Venkateswara whose figure is a blend of 
Skanda (Kumaraswami) and Vishnu 

The above seems to give a plausible and correct account cf the 
nature of the Deity presiding at Tirumaiai {Tirupati). It may be 
said to be a cosmopolitan God, comprising the Deities Skanda, 
Vishnu and Sakti in the figure of Venkateswara. In the stone 
image of the Holy of the Holies in tbe temple, we find matted hair 
or Jail on the bead and serper.es (NjgSbharana) on the shoulders, 
which arc by no means emblems of Vishnu, but which arc emblems 
peculiar to Siva and of course to his son Skanda. We also find the 
in\agc of Lakshmi on the right side of the chest which is an emblem 
only of Vishnu. W c have curiously the following facts in addition— 
the performance of abhishtka to the Deity only on Fridays, the 
observance of the Brahma-Ulsava festival during the Sarada 
Havarilrt days; the figures of lions installed on the comer* on the 
inner parapet walls of tbe temple ; the decoration of the idol with a 
wealth of ornaments and sarees more in a feminine fashion than in 
a male one ; these surely are the emblems of Sri Para Sakti. These 
three different kinds of emblems peculiar to the Gods specified 
above have been blended into the same image by some ingenious 
ancestor so as to constitute a cosmopolitan God-Head in order to 
satisfy the spiritual proclivities of different creeds. 

Some Alwars or Tamil Saints such as PcySlwari' and NammSl- 
wir, have also alluded to the dual character of this Deity and des- 



Vlir : Iyarpa 63 etc., quoted infra. 
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cribed il as both Siva and Vishnu, in their Tamil hymns known as 
plsurams. 

This seems to be the rational view of the nature of this impor- 
tant Deity and that is the reason why people of the Punjab, Sind, 
Bengal, Assam, Nepal, Rajaputana and the Western and Southern 
India, Coorg, Malabar and in fact all the provinces of the Indian 
Continent congregate and do homage to this all comprehensive con- 
ception of God-head. There may be but few families or persons in 
India who have not visited this Holy Shrine once at least in their 
lives. 

The word (Venkata) imports ' burner of all sins 

rlWifa y Rig: | 

aWril 11 

“The letter ^ {Vtm) signifies sin; TZ (Ka!a) means burning; 
the word Venkata signifies the Lordiwho burns all sins (of devotees). 

People take vows in favour of this Lord for .the fulfilment of 
their desires, mostly mundane il has to be noted, and perform them 
to the very letter after their desires are satisfied. The chief vows 
that are commonly taken by devotees are two ; one is to shave ofl 
their heads clean, and women having husbands alive do not hesitate 
to do so ; and the other is to make offerings of cash or jewels or 
both. Our Lord is scrupulously punctilious m insisting on the strict 
observance of the vows ; the slightest hesitancy or variation in their 
performance being visited with the wrath of the Deity which fie 
exhibits through some strange persons who suddenly become posses- 
sed. Numerous instances are cold in respect of this strange pheno- 
menon, at which many educated .persons arc puzzled, being unable 
to give any rational or scientific explanation for the same. It is said 
that Sri San karSchSrya has installed a Sri Chakra in the immediate 
presence of the image of Vcnkateswara and that that is the cause 
of such treasures of cash and jewels pouring in daily in the shrine. 

It may, without fear of contradiction, be asserted that this shrine 
is about the richest one in all India, in point of income which 
amounts to nearly fifteen lakhs of rupees a year, comprising mostly of 
offerings of the devotees and the yield from the immoveable proper- 
ties belonging to the temple. It is to be noted that the income was 
but two lak'ns during the days of the previous Mahan ts, but it has 
gone on increasing during the time of the present Mabant SREE 
PRAYAGA DOSSJEE VARU, who is officially designated as the 
Vicharanakartha or Trustee. 




IN THE PRESENCE OF SRI VENKATESA 

S. S. SARMA, b. a. 

The holy shrine of Sri Venkatesa, situated on the plateau of 
Tirumalai Hill, is the most popular and pre-historic Temple in South 
India. The path to the Temple lies across Seven Hills and runs 
through the most picturesque Natural scenery of hills and dales, 
covered with beautiful verdure, and brings to mind " the path to 
Heaven.” From the still heights of this sarred Mount above all the 
din and turmoil of the work-a-day world the Mighty l.ord surveys 
and rules the vast extent of the universe. 

The idol of the God is a glorious vision. Before its stately and 
magnificent splendour you realise the infinitesimal littleness of 
human life. But, soon, you forget yourself in Him- You forget 
your littleness in His gigantic stature ; you forget your poverty in 
the dazzling splendour of His bedecked frame ; you forget your 
pains and worries in the exhilarating atmosphere that pervades those 
sacred precincts. For a moment you are one with Him. That 
moment is most propitiously auspicious in your life, when the 
penitant soul receives the Divine pardon and blessing. 

He is the mighty of the mightiest ; the lovely of the loveliest ; 
and the monarch of all monarchy Such is the mighty influence of 
this Divine Monarch that, in this age of sceptical Materialism, thou- 
sands of souls throng at his gates to quench their thirst for spiritualism 
at his benign feet From North and South and East and West of 
the great Bharatakhanda, irrespective of caste or creed, or sex or 
age, pedplc go to Him to fulfil their strange and innumerable vows. 

Oh Athicst l Ere you are thoroughly decided in your odious 
theories, I give you a final chance to visit the Temple of Sri 
Venkatesa once and prove for yourself whether there is a Supreme 
One or not I assure you and all that you would be a transformed 
soul the next moment. 

Repair thither, and be blessed for ever. 



o>: sam in. 
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An Epitome 

S. SUBRVHMAN’YA SASTRV, D.A., Devuthaoam Archeologist. 

*' 6ri Vebkatachala-MahiUjnya " is the sifiafofiurSxa of the Vanhafa 
Hill, popularly known as the Tirupati Hill or Tirumala which runs 
east to west within a mile to the north of Tirupati situated at 13' 41" 
North Lat. and 79' 24" East Long, in the Chittoor District of the 
Madras Presidency. The hill forms a continuous range with the 
fltshfichala in the Cuddapah District and the Nallsmala in the Kuraool 
District on the north, the three ranges together constituting the 
northern half of the Eastern Ghats. This upper portion of the 
Ghats extending in a curve through these three districts is supposed 
to represent Adiissba, the original serpent mythologically conceived 
to bear the world on his thousand hoods and traditionally believed 
to support Veakatcivara at Tirumala under his seven hoods, Nrisimha 
at Ahobaia on his coiled frame and Mailik 5 rjuna at Srf&iila below the 
Tuigabhadra on his twisted tail, the two latter fokUras being situate 
on the Nailamala range in the Kurnool District at a distance of 
about 120 and 1S0 miles respectively to the north of Tirumala. 

The Tirupati hill is about 2000 feet in height and 1 00 square 
miles in extent. It contains seven peaks interspersed by deep 
gorges here and there and these differently denominated seven 
peaks, *«., &sbachala, VsdScbala, GarudUhala, Afijanfichala, 
Vrishabhftchala, NarayapSchala ar.d VfinkatSchala, arc believed to 
represent the seven hoods of Adiesha. And among them Srf 
Viokataivara abides on the Veakatacbala, the seventh hill from 
Tirupati, in His temple built on the south bank of the SvSmi- 
pushkaripi within two miles to the cast of the highest peak 
N&rSyaaagiri rising to a height of nearly 3600 feet above the sea- 
level. The hill abounds in sacred tirlhas of which the easily acces- 
sible and much frequented ones are the Sv 3 mi-pushkari?i, the 
G&garbha-tlrtha or the Paolava-tTrtha, the Akaia-gahgS and the 
PSpavinasa-tirtha, while the Chakratirtha ar.d the J&bali-thirtha arc 
occasionally visited, and the Ramakfishaa-tfrtha, KumSradhara-tfrtha 
and the Tumburu-tlrtba, all the three in the midst of the forest to the 
north of the temple, are resorted to once a year only, each on a 
particular full moon day successively from December to March. 

Thus Upper Tirupati or the Tirumala town wherein tSri 
Vinka&Mvara abides in His Divya-'AnandanMaya-'/imSna has acquired 




TIRUMAIAI SKT VENKATESVARA 



14 

a unique sanctity in Indian religious lore from immemorial 
antiquity and has ever been looked upon as one of the most sacred 
centres of pilgrimage in South India. At the present day Sri 
VankafSivara's temple attracts to itself innumerable pilgrims from 
all parts of India throughout the year, aggregating to some 
thousands during important festive occasions and to some hundreds 
on ordinary days. The inscriptions' that arc found engraved on 
the prikira walls of the temples here afford us glimpses into 
the attracting power of God VBnkataia over men in the past 
centuries and tbe resultant concourse of His devotees at His 
shrine for worship on occasions of festivals celebrated during 
almost each month of the year. Passing beyond historic times, 
our record for similar abiding influence of i 5 ri V&kaiata over both 
human and super-human beings is the PurZnas which embody 
references to His mysterious deeds wrought in and out of this 
sacred hill. Such narratives contained in twelve of the eighteen 
recognised Samsi'ita PurSna tests were extracted and pieced 
together to form the •• V£nKA?aCHALA-MaHaTMYA.” 

This compilation was effected by a certain Paiindi Veckatat- 
tuxaivlr alias Jiyar Rsminujayyan who lived in Tirupati during tbe 
last quarter of the 15th century, for a record (No. 95 (No. 253-T.T.) 
of Vol. II of Tirupati Devasthanam Inscriptions) of his charity in 
Sri VtnkaWivara's tempie dated in the fiaka year 1413, cyclic year 
Virftdhikrit. on the ?tb lunar day of the dark fortnight of the 
Mithuna month, being a Monday combined with tbe star Uttiraifadi 
or Uttarabhfidra, equivalent to the 37th June 1491 A.C., registers an 
implied sufferance cj-the authorities of the temple for reading, at a 
t\ruv 5 lahkatn (tsthznam or levee) in the presence of the deity, " the 
T iru s an ka\a-MnhZi my am compiled and humbly presented by him,” 
(^0Qo*D«l_(y'<n‘-iurff r .g^Qn.raieaio *ax geir iSictaru 
u©Q*v> S'- ® 3* 'll- 0fraa lou a «,io) 

during one of the days of the AdhyayanStsoiz'titn conducted in tbe 
month of M&rgaS for TiruvtekapmuflaiySn at Tirumala, to wit, oh 
the day of the repairing of the path-way to the waterfall Xliaiaganga, 
from which water is daily brought to the temple for His ablutions 
and other rites of worship. 

NorB 1 : — Those inscriptions were copied by the Devasthhnam Archeo- 
logical Department and a Roport on them was prepared and printed. It may 
be iisucd from the press in the coarse of one or two months. The first volume 
of the test and translation of those “ Tirupati Devasthanam Inscriptions,” 
comprising those datod between 800 and 1450 A.C. is also toady for issue 
from the press, while the second volume comprising inscriptions of the time of 
Siluva XfiiUnha o I Vljayaaagara is in print. 
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This is the earliest reference that we get, in the inscriptions, to 
the “ Tiruvcnkata-MShSlmyam,'* and it is explicitly mentioned that 
it was " humbly presented " by Paring V»ka|at- 

tujaivfir. Consequently we may take it that the piecing: together 
of the pertinent extracts' from the twelve different PurSnas by Paiindi 

Novk 1 la this connection the bearing of the expression “ MuhEmacl- 
raaritapa” (the front portico of the temple of Sri Var&hasv&mi) occurring nc 
the end of Ch. II of the following extract* from the Variha-Pnitya, may bo 
noted. In the Inscription* of the DS/asihAcam Collection the word occurs for 
the first time iu one of fvifca 1339, H3*i|ambl, 1 2th lunar day of the bright 
fortnight of the Simha month, being Wcdneiday combined with tho star 
Havana, equivalent to tho 25th Auguit 1417 A.C. (No. 196 (No. 88— T.T.) of 
Vol. I of rhe Tirupali Dc-vatth'inatn Inscriptions!, which records that Amiitya- 
gSkhara bfallapa, a minister and viceroy of DSvarSyc II of Vijayanagara, had 
the Tiru-.Waltimaiii-manW*™ constructed and dedicated to bri Vfifikapivwa. 
Tho term “ Mabamopi-m*nt a pnin " had therefore become familiar to tho 
people of tho locality since the construction of the portico in 1417 A.C., by 
Minister MalluQa of Chandragiri, and it was mailed of by the compiler ia 
teiorring lo the Vi-'nlna uf l5ri Vartharaml in Ch. II of the Varitba-Putana 
pieced together ia 1491 A.C. 

We come across a converse process in an epigraph (No. 62— G.T. 
included in Vol. Ill of tho Dov. Inspns. comprising thoio of Kyishpadeva- 
riya’s lime) recounting in Samakjit veres tho creation of the 108 Br3hma3as 
from tho 108 petals of the lotus by Suka-Mnbarshi as his sons bom of his 
mind, ia. oat of mcro thought or desire, becoming the residents of f*ri Suka- 
grfam (Tlruchchukantlr, or TirucbaaCr as it i* popularly called) and engaging 
themselves in the service of God. This U a summary account of the origin, 
residence and service of the 108 Rrflhmaruis created I* *Chhayi-Snka after 
whom the town ia said to have been named, according to tho two extracts 
from tho Piiiino-PurSn. i, Ch. XL headed “Suka-charitra-TarWaam " and 
“ ChhiyS-Suka-utpattih,” wherein it ia menlioaed that ChbSyi-Suka. i.t. the 
shadow of iSaka which was endowed with life by Suka htm-clf In the course of 
hi* precipitate return trip from tho orb of (he Sun, crealod 108 Br3hmaoaB 
from the 108 petals of the lotus flower, tcok them to Tiiutnala while the nnnunl 
festival, BrahiDotravm, was being celebrated for i?ri Vehiatfsvara in the 
month of Bbidrapadn. entrusted them with the duty of carrying the vehicled of 
the deity during the festival, and obtained permission from Venkata for their 
permanent employment as His whahn (bearers of the tokanas] and for Choir 
recompense with the harvest from the lands ia the town called after himself, 
iff, baka-purl or Snka-grhma. Theee 108 so os of Saka aro therein stated to 
be eligible to take their seat in an assembly (ta&AryBtn, tMyUnam) and in the 
technical phraseology of tho templo they were known as the So&Aaiyar of 
TiruchchiikaBOr, which we now find corrupted into riibars or uMaam. The 
earliest mention of the “ Sabhaiyar of Tinchchukanar ” ocean! In two inscrip- 
tions of is 14th regnal year of KoppElra-MabSndm-Panxnar. a Pallava 
subordinate of the Cb6la king, Parintaka n Sandara-Ch0]a, who reigned 
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Vakatattuiaivar, togetncr with additions ofhis own, based on the 
tfWkgafaiisanams (adulatory verses) of the Alvars or Tamil Vaishna- 
vait Saints who sang in praise of God Vttkapfa, was completed ’in 
or before tne baka year 1413. Vir 6 dhik r it, i.e., 1491 A.C. And it is 
possible that the " Tiruvtnka*a.M 5 hatmyam” mentioned in the epi- 
graph is the same work as the present *' Veukat 5 chala.Mahatmya " 
published by the Dioasthiuam, and as such formed the original of 
the Dtvasthsuam publication. 

This " Vsftkatachala-Mahatmya" was first published in book 
form in Telugu script in 18S4 A.C., by the Divasthlnam under the 
authority of His Holiness the late Sri Mahant BbagavSOdEsaji, the 
then FicAsranaiarta, and republished, with the omission of tbc 
extraneous matter, in 1896 by his grand-disciple the late Sri 
Mahant Ramakiioradasaji and reprinted in 1928 by the latter’s 
disciple, His Holiness 2 rS Mahant Prayagadasaji, the present 
Vich&ranakarta of the Divast hsnams. Meanwhile two DsvanSgari 
editions of the " MlhStmya " were also issued, the second of which 
was in >904. Since then a Hindi rendering of it was brought out 
in 1930- 

It is this compilation of "Sri Veikajlchala-Mshalmya " that is 
hereby presented to the reader in an abridged form in instalments 
to make up a continuous narrative as in the original- It commences 
with an account of the Varokokalpa as given in the V artha- Purina 
delineating the Sttia-l' araha-avat&'a, for the double reason that this 
ttaipa witnessed the origin of the mundane world and that God 
&vVa-V arSha chose this hill for His dwelling ever since his rescuing 
the Earth from the Pat&la! 8 ka, for which cause both the hill and the 
surrounding country have come to be known as the V ariha-kshura. 

during the third quarter of the lOih century (Vide Tirnpati Dev. Ep. Report, 
psgoB 100-101 ; and Tirupatl Dev, Inspas., VoL I, pp. 12-17). 

Tho opigraph is undated, hut, from the identity of Its contents with those 
of the two sectiom of Chapter X! of the Pa Pun'll) a, wo may conclude that 
the inscription was based on these sections of tlxo “ MShatmya," and so assign 
it, at the earliest, to the Srel qaertar of the 16th century, falling into the rolgn 
offc'r! K r lshOade Varava of Vljayanngara (1500-1330 A.C.). 

The Pur iii ic nomenclature of TiruchauQr is evidently an expatiation on the 
epigraphical denomination which occurs in the early Inscriptions as “ Tlruch- 
cMgiaDr” and “ TlrucfachogunUr." sa, YdginOr and YSgunUr, or in Telngu 
JdginBr and J&ganCr, conncclod with "YCgi" or ascetic, and in the Oth and 10th 
centnries the town comprised both the raudern TiruchSnur and YOgi-Maliava- 
ram. The earlier indefinite 41 Yogi " had slowly become translated into Suka- 
YOgi”, through whose proper name tho village has since come to bo known as 
SukaaGr, Tirnchchukanar, SnVa-purt ot Suka-grama (Vide Tirapaii I>eva- 
sthanam Inscriptions, Vol. I, pages 5-6). 
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VARAHA PURANA 
PART I 

CHAPTER F. 

Story of Sveta-Varaha-Kalpa. 

The Munis assembled at a conference in the NaimisHranya,* 
besought Sata, the Apara-Veda-Vyisa, to describe to them the 
pre-eminent place among the Pish*u-st?ianas (sacred to Vishnu) 
which are also Svayamvyaktosthanas (containing self-manifested 
forms), with which Vishnu is most pleased, wherein desires of 
beings are most easily realised, where His admirable dc:d3 arc 
wrought, and where the resident people can easily see (adore) 
Him ; of such a Vishvn-hshitra whose account is delightful to hear 
and, after once hearing it, there shall be no need to hear it a 
second time- 

Though their question involved a deep inquiry, Sula consented 
to relate to them the story of such a kshUra wherein were 
performed the various hrb)o$ of Vishnu and the incidents of His 
divine life connected with the VarSha-Kalfia enacted at SishSchala ; 
of such a sacred place which possesses powers of causing the 
realisation of all desires and of bestowing fortune upon men ; 
which is wondrous and which begets religious merit, sanctity, 
longevity of life and bliss- 

Thus Ssta commenced his narrative: — 

At one time the oceanic waters swelled up and enwrapped 
the Earth deep. That was Kalpsdi (the beginning of the «on) 
when Vishnu was lying supine on a banyan leaf as Vatapatraffiyl 
in the Maharloka. For a thousand yugas the water did not recede 
and the omnipotent Vishnu bethought Himself of re-creation. 

The Munis desired to know in detail as to how Pra\ayakalpd 
(the great Deluge) occurred, how and where from such a large 
quantity of water arose and where the Earth and the mountains 
then lay ; and, in compliance thereof, Sata explained thus 

One thousand c/ia!ur-yugas make a day for Brahma and the 
same a night. At the end of such two thousand chatur-yugas, Sun 

Not* 1 : — Nalmliirapys is the famous forest mentioned in Part gn* and 
Kavyas as having beeo inhabited by the andent sage* of India and situated 
near Prays ga or Allahabad so aa to adjoin the modem town of Ninwtr 
(Nalmisn) on the Oudh and Rohilkband Railway. 
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vomited fire through his rays and there was no rain for years 
together. Men and taprthanas [ie., Munis), living on earth at the 
time, forsook it and took their abode in th tjar.aloka at the approach 
of night, when the forests and mountains were consumed by fire 
and reduced to ashes. Then Viyu (wind) blew furiously for some 
long years and big clouds formed and rained in torrents without 
intermission. The earth melted and sank down to the pSi&latala. 
Then the safla-Mgaras (seven oceans), joining together, rose up to 
•the maharlika as one expanse of water, and so remained : or a 
thousand yugas during a part of that night of Brahma. Immediately 
past midnight, Vishpu, the Creator, Protector and Destroyer, 
determined to rescue the Earth— an act impossible of accomplishment 
by Brahma and Siva — and so went in search of it into the Pst5{al0ka 
in the form of 9v*ia- Variha (white Boar). There ensued a frightful 
encounter with HiranySksba which by and by passed into a malld- 
yudiha (wrestling contest) lasting for a long time. Svfta-VarSha, 
becoming infuriated, tore the huge body of the demon, which was a3 
big as Mount Msru, in twain with His tusks, and the demon’s blood, 
mixing up with the water, caused it to turn red. The Munis of the 
janaiika, noticing the redness, perceived from their supernatural 
powers of samadMi, dhyina and ysga that this terrible feat was 
performed only by Variha whom they praised from their own 
residence Svsta-Varfiha then slashed the water and brought up the 
Earth on His tusks, and, placing one foot on Zdiasha, stood up in 
the jaualoka like a huge mountain. Presently Brahma and the 
Devaganns, Siddhas and Paramarshis extolled Him with the chanting 
of the V tda-maiitras ; simultaneously were showered flowers; 
Apsareas danced; divathuiditbhi, vlx3, nutraja and martfala ' were 
heard to have been played. And they all praised Variha as the 
skilful slayer of Hiranyiksha and as the Supreme God, and prayed 
to Him to establish the Earth firmly as heretofore. 

This is the thirty-third Chapter of "Sri Varaha-Purioa’’ describ- 
ing Svsta-Varaha's slaying HiranySksba, and forms the first Chapter 
Of " Sri Vlakalachaia-Mahatmya." 
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CHAPTER II. 

Fetching of the Kridachala from Vaikuntha by Garuda. 

Variha fixed the Earth and delimited the sapta-s&garas and 
the sapta-l 6 kas as formerly. He next called on Brahma and bid' 
Him create the jagat as before ; and accordingly Chaturmukha 
created the Sun and Mood as previously. Dhanl-VarSha longed to 
reside on Eartli for a time in order to protect the people and so 
commanded Garuda to bring from Vaikuptha the Krijachala together 
with the parishat (divine assembly) and the Suras headed by 
VisbvaksSna. Soon afterwards Garufla started to bring the KrtfZ- 
chala, and Hari, in the incarnation of the Boar, having established 
the Earth, eagerly waited for the arrival of Garu<Ja, selecting a 
sacred spot which was sixty yojaiias {600 miles) south of the GSmatf 
and live yOjmuis west of the eastern sea and adjoined the Rukma- 
nadi (Svarpamukhi river) on its north ; and which also formed the 
abode of the Punya-janas (holy people). 

Starting under command of Bhu-Varfiha, Garuda reached ar.d 
espied the Krtdachala, ar. extensive natural hill, consisting of 
precious stones and gold, containing lofty peaks and appearing 
in the form of Panchopanishal. It was found to be resplendent with 
tall trees growing both on heaven and earth and plants and shrubs of 
sweet scented flowers ; ever resounding with the melody of the 
singing birds ; abounding in wild beasts ; inhabited by Kinnaras 
and Kinnaris singing incessantly ; filled with delightful streamlets; 
and adored by Muktas, Nityas, KSmarupas and NfinSrSpas. Being 
known as Nar.tyanagiri, it served as the sporting hill of ParamSshpi 
(God). In extent it was three ycjaiias wide and thirty yojatas long 
and in shape resembled (ksba. It is a fit place to receive the sur- 
render of humanity. It formed the couch of Hari and is the coveted 
place for all beings. Excellent in form, it bestows great merit and 
affords Moksha even to its devoted visitors. 

Carrying that stupendous hill on his shoulders with all the 
divine servants in it, Garuda flew back to Varfiha. Varaha asked 
him to deposit it at the place, and, getting on it, stood as 6 v»ta- 
Varlha within the pure and divine VlmS.ua— shining with many 
gopuras set with different kinds of precious stones, adorned by the 
MahSman\-man\apa with gem-set pillars, most gratifying to the sight 
but indescribable in words, and adjoining on its west the Svimi- 
Pushkarlzi situated in the sacred forest, to the south of which the 
lotus-eyed Vishpu, the Supreme God, the holder of the conch, the 




discus and the club, and the abode of Lakshmt, chose to dwell under- 
neath a Vintana later on. 



This is the 34th Chapter of '* Sri Varaba-Puraoa " describing 
the bringing of the Kri&cJiala from Vaiicuajha, and forms the 2nd 
Chapter of “ Sri V*ika}achala-Mili 5 lmya.” 



CHAPTER III. 

Prayer of the Deva* and others to Sveta-Vnraha for 
His assuming a tranquil appearance. 

Divas, Gandharvas, Brahma and Munis, Lskapfilas, Sadkara, 
Sapla-Rishis, Vasus. Rudras, Adityas and Marutgaaas praised 
Hrishiktfa, the slayer of Hiragyiksha and thus prayed to Him:— “O 
God! Your countenance is frightful with the tusks and twisted eye- 
brows and the glittering weapons hanging from either side of Your 
body. To the satisfaction of the Gods, be pleased to assume a com- 
posed look, and rest on this same hill, so as to protect men. You 
have rescued the Earth for the sake of a habitation for men and 
Gods; assume therefore a tranquil look for the protection of men. 
Abide here alone, granting boons to all people who arc unable to 
reach You through dhy&wyOga and Karma-yaga, to women and 
to the Sqdras." 

Forthwith Varaha became complacent and appeared with four 
arms and a white face, bedecked with jewels and accompanied 
by Sridsvi and Bhudovf. He addressed the assembled suppliant 
Gods, " I like this Vlukajagiri more than Vaikun?ha ; here shall I 
rest with Sri and Bhnmi and continue to grant the prayers of men 
and immediately He disappeared. 

The Munis then requested Sfita to describe to them the 
Mshztmya of the SVimi-Pushkari^x, which he did in this manner 

It confers religious merit and destroys sins. Being a plea- 
sure-tank of God in Vaikun»ha, it is beloved of Sri and Bhami. 
Us water is holy, fragrant, agreeable and auspicious. It is the 
birth-place of the Ganges and other sacred rivers. It is here 
set down by Garuda for the sport of Vishnu. Like the Viraji river, 
it dispels sins, such as those arising from the theft of gold, from the 
drinking of intoxicating liquors, etc., and grants temporal prosperity 
to those who only bathe in it every day, and yields desires through 
ttere. sight, touch, smell, taste or even thought alone. It is impossible 
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to dilate upon its mahima. Though it may appear to men like an 
ordinary hill, still their devotion becomes pure on this mountain ; 
and in consonance with the intensity of their bhakit will they realise 
their objects. 

“ mra fl^apjjpra fnft: 1 

tiii ‘ii'ti^i 551 M*ird dijUi 11 
33 qw 7TCT 31^33 31?* Il” 



The bath in the Svfimi-PushUaripi, the adoration of the feet of a 
proper teacher and the observance of the Ekafaii-vrata, these three 
arc greatly impossible of attainment. So again the being born as 
man, the living of the full age of man and the bath in the Svimi- 
Pushtannl are highly impassible of achievement. Consequently the 
merit attaching to the Svami-Pus.h/tariv! is impossible to be fully de- 
scribed. The power inherent in the Svaini-PushJtarlnl of destroying 
the mahspsiata is amply exemplified in the case of God Subrahmaoya 
who killed Tarak&sura. While the merit attaching to the perform- 
ance of the daily rites and sacrifices will accrue to those who only 
visit the VeakajOdri, the performance of the noituittika (occasional 
sacrifices) here will remove bodily deformity, as is clearly illustrated 
in the case of Vasava (Indra). In short, for all men who desire 
the attainment of the four human ends, as Dkarma, etc., for 
women, for Madras, for sinners, and in particular for those who 
lack the sustaining ability to perform the prescribed rites completely, 
there is doubtless no refuge other than Vtekajidri ; and this truth is 
ever fulfilled. 



“ ^ S %%3 
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This is the 35th Chapter of “Sri Varitha-PurSna ” narrating 
the prayer of the Davas to 8v8ta-Varaha, and forms the 3rd Chapter 
of “ Sri Veokatachala-MahStmya." 
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CHAPTER IV. 

Recital of the divine acta of Sri Varaha. 

The Munis then asked Seta as to what Variha did subsequently 
and what He granted to anybody, and in reply Si:a said 

Since the fixing of the Earth by VarRha and the bringing of 
the Krf<Judri from Vaikutiha by Garuda, that is to say, from the 
beginning of the Kalfia, Varaha has been amusing himself with 
Lakshml beside river-beds and on torrent ridges and over valleys 
on this mountain ; and even now He abides here, sometimes seen 
by men and sometimes unseen. Brahma has also affirmed that He 
will so continue till the end of the Kalpa, now and then presenting 
Himself before godly men. As in each Kalpa He rescues the Earth 
as Sveta-VarSha, His age is called the £ vita-Vanha-Kalpa by the 
Munis. Whenever evil overtakes the pious, dharma deteriorates 
and adharma prevails and the wicked wax stronger, then He mani- 
fests Himself as Naradtva befitting such occasions, eradicates 
adharma, and firmly establishes sudharnta , protects the virtuous and 
encourages Vl&avidyl and from His abiding place reveals Himself 
to all living beings. He rambles aiways on the feshaiaila along with 
Ram* (Lakshmt). accompanied by Nityas, Muktas, Devas and Kame- 
ropas; and therein dwells on the Veakatanaga, since He delights in 
it more than in Svarga, Suryaloka and His own Vaitcunjha. 

“ h? i 
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The superlative power of the Kridadri due to the resting 

of God on it. 

Inasmuch as the hill is dear to Bhagavan and is encircled by 
the sacred forest, here lies the certainty of fructification of human 
efforts in the different spiritual fields, such as Monlra-siddhi, Tapas- 
siddhi, Yagna-siddJi i, K&mya-siddhi and other siddhis (acquisitions); 
and no obstacles intervene. Even smail deeds on this hill tend to 
the attainment of the desired objects. All holy tirthas (baching 
pools) abound on this hill. A constant worshipper with faith and 
devotion, who desires knowledge, obtains knowledge, who longs for 
riches acquires much gold, who desires children begets sons, who 
covets a kingdom secures a state; who wishes for the removal of 
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bodily deformity derives a perfect and lovely physique; and likewise 
whatever men may desire that they shall obtain. 

“ q tfl Hcfl sisrei SRfed: 1 
ajW‘ll«lfcl S^IPS? 15W ^ II 
3^1^ ^Wlwlid iJTT ^ ^ I 
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The different Appellation* of the Kridadri due to various cause* 

Through various causes, the Kritfidri has received different 
names and they are as follows:— 

Gklnlintanl, for the reason of its granting the desired objects. 

GnanSdri, through its power of conferring knowledge. 

Tirthadri, from the situation of all kinds of tirthas on it. 

Pushkarcdri, owing to the plentiful growth of the red lotus 
on it. 

Frishadri, or Dharmidr\, from the performance of penance 
thereon by Dharmadavata for his own prosperity. 

Kanahsdri, from the abundance of gold found in it. 

JVarSyanadri, due to the severe penance of the Brahamaaa named 
NSriyana for being permitted to impart his own name to the bill. 

Faikunfhadri, for the reason of its having been transplanted 
from Vaikunlha. 

S\mhathala, because of the assumption on this hill of the 
Nrisimha form by Hari for slaying HiranyakaSipu and protecting 
Prahlida. 

Anjanadrl, owing to the performance of penance by Afijanldsvl 
on it and her begetting Hanumln, who rendered help to the Divas. 

Varahadri, for its being the V arSha-K shKra in it. 

Nilagiri, owing to the permanent residence of the Psnara chief 
Nila on the hill. 

FHkafidri, through the combination of arnrita or ntoks'ia (bliss), 
the derivative significance of the root Pi, and aiivarya (prosperity) 
of the root ka\a. 
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M-nivisa-giri, because of the appearance of God on this hiU as 
Brt-nivlsa (the abode of Ukshmf) to the Dsvaa, they named it 
SrfnivSsagiri. 



InaitJadr,, named by the dwellers of Vaikutfliapura, because of 
the plenitude of divine sport exhibited on this hill. 

£ri-iaila, owing to its power of bestowing prosperity and to 
the abiding of Laksiimi on it, the roots of the compound word have 
acquired their significance through the three means of iabda, yt>"a 
and rOiha. 



And similarly through the change of Kal^s, the hill has gained 
different names through different causes. It possesses also admirable 
powers as multitudinous as God’s Himself. Its mahim a is inde- 
scribable even by the four-faced Brahma, the 3ix-faced Subrahmagya, 
the thousand-eyed Indra or the thousand-hooded Adiifcha. 

The Itishis of the Naimiaranya were not fully gratified by this 
description of Seta, for their curiosity was roused to know more 
thereof. 

This is the 36U1 Chapter of "Sri VarEha-Puriaa " describing the 
divine gradeur of Sri Variha who chose His abode on the Kri^idri, 
and forms the 4th Chapter of " 3 ri Vlnkatlchala-MshBtmya." 

CHAPTER V. 

Arrival of Bhagavnn Vishnu at the sacrificial rites of the 

Maharshis. 



Snta said, “ 1 now relate to you, in answer to your query, what 
Vlnkaiesa did on that hill. None is able to detail all acts, which the 
mysterious and omnipotent God, who is immersed iu his h!i (sportive 
amusement), performed thereon. 

Once upon a time He was rambling over the northern region of 
the hill with RamS (Lakshroi, His divine consort) in the manner of a 
lover. Certain Munis, who are blessed souls, who know the twenty- 
four tattvams and hence are capable of appreciating the meritorious 
deeds and performing them, who have recognised the merit-begetting 
powers of the hill, and who desired to undertake penance on it and 
dwell there permanently, determined to make a sacrifice on that hill 
in contemplation of Vishnu, in as much as the hill confers great pu»ya 
and contains the different kinds of animals of a tame nature fit for 
sacrifices, is free from the annoyance of the wicked demon?, grows 
various sorts of fruits and root®, abounds in water-falls, and is 
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surrounded by all sorts of trees 5t for sacrificial rites as well as for 
the resting of the tafiasvi (sages) underneath them, with its scenery 
pleasing to the eye and enticing the mir.d. And they commenced 
the yjga in consonance with the injunction of the tiistras. 

At that place arrived mysteriously God Vishnu accompanied by 
Lakshmi and stood near the pit of sacrificial fire. He was then dad in 
a pit&mbaram (yellow silk) of a lovely hue, with a turban round the 
head, a sword in His left hand,— with a lotus-coloured face brightened 
by the chewing of the betel-nuts, — with odours pervading all direc- 
tions from the musk smeared over His body, with broad eyes re- 
sembling the lotus, with a conch-shaped neclt, with long arms, with 
a beauty enticing the world — equal to the bewitching beauty of 
Kandnrpa (Cupid)— with a golden Yagnopavtta,— and with a soft, 
smooth and lovely body ; in this manner did he enter into the midst 
of the Yagna-sabhi composed of the Mahatmas. All the Munis 
having espied Him with eyes resembling the white lotus, in company 
with the female consort who was habited in the fashion of a damsel 
holding a lotus in Her hand for frolic, whose body put on the colour 
of melted gold (i.e. yellow), of the pistil of the lotus and of the 
turmeric ; who coqueted ofteD, who had curly forehead hair, whose 
face, resembling the white moon of the autumn, was graced by the 
chewing of the t&mbala (betel-nuts) ; whose two eyes were long 
reaching to the ears ; who was as glaringly bright as the sunlight ; 
who possessed a well proportioned physical frame never before had 
by any, and who looked like Lakshmf -having beheld the couple, the 
Munis were struck with wonder, and they accosted Him thus : 
"Oking! Who are you that look a royal prince, that seem fit to 
rule the earth, that possess the thirty-two marks of royalty, and 
resemble Rama, the son of Daiaratha? What has brought you hither ? 
Which place is your habitation ? Who arc your mother and father ? 
And what is your name ?' 

To these queries Bhagavin replied as follows " 1 am neither 
a king nor a Brahmani ; I am devoid of Jati or caste ; I own no 
mother or father ; I have no fixed abode, and I am present every- 
where and eat everything ; 1 move through all space and assume all 
forms ; 1 am nameless and possess no marked qualities ; and I have 
come to see you- O sages, who are tapas-irishfhas, versed in Vida 
ard Vtds.ita, tell me how the bark of the fig-tree tied with the 
tiger’s skin while the udgota psalm is recited can become sancti- 
monious." So he questioned the Munis with regard to the defects 
of the ritual of the yaga. On this the Munis consulted together 
and, fearing that the proper moment for offering the sacrifice might 
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pass off, they forthwith made the offering of the vapSrhma of good 
odour into the naming fire, agreeable to the precepts of the f?s stras. 
Instantly He approached the place of the offering and received the 
vapa with both His hands, at the same time appearing bedecked with 
&a*hha (conch), Chakra (discus), and Gada (club); with the Srivaisa 
mark on His chest; with 9rl (Lakshmf) ever dwelling on His bosom ; 
and adorned with all ornaments. Dazzled with His brightness, the 
Munis were struck with stupor, and for a moment stood motionless 
like pictures. And God, after expressing to them His satisfaction 
as to their yiga, suddenly vanished from their view. 

The Munis were thereon joyed to find that Vishnu Himself 
came in person to accept of their vapa offering and hence their goed 
fortune was unequalled ; and they also felt that their lives became 
blest ; and with these happy thoughts they completed the remaining 
rites of the yagna. 

These anecdotes were narrated to me by the sage jsblli, who 
also imparled to me something more which I shall intimate to you. 

Acquirement of Youthfulneat by an old man through hi* 
bath in the Kumaradhara-tirlba. 

On a certain occasion VinkatEdhua (VEuka^ia), while recreating 
Himself on a peak of the mountain in the form of a lovely youth, 
observed an old BrShmana whose limbs had lost their grit and 
tightness, whose eyes were sunken and were bereft of sight, whose 
knees were rickety, and whose body was tormented by hunger 
and thirst. Having lost his way on the mountain, be reached a 
place. From there he called aloud for his young son, interrogating 
at the same time if his son had wandered away, leaving him an old 
man of a hundred years alone. 3y his frequent crying, his throat 
was choked and his palate and tongue became dry and stiff. The 
youthful Vsnkapiia asked the old Briihmana as to whom he was 
calling and told him that no young man of the name of " Kaunrtinya " 
was at hand. The old man besought Him for the means of 
reaching his distant slrama in his then state of approaching death, 
and uttered in disgust why he should, being too advanced in age and 
debilitated in body with which he could no! carry on his daily rites, 
and devoid of riches and bereft of his relations, still be suffered by 
God to live on. The merciful God thereon questioned him, as if 
in jest, whether the old man desired to live longer, notwithstanding 
his frail body, wrinkled eye-brows, and sightless eyes ; to which he 
replied that no such desire to prolong his existence haunted him, 
except for the fulfilment of his obligation to the Divas for the nonce 
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through the completion of the ni tyakarma and jylUshthtma on that 
particular day. On this reply God offered His hand to the old 
Brahraaoa and led him to a short distance, pointed out 
to him a pool of water, and, asking him to bathe in it, told him that 
after his bath they might proceed to his Sirama. Accordingly the old 
man bathed in it and forthwith became transformed into a youth of 
sixteen years. And instantly God appeared to him with a thousand 
mouths, a thousand faces, a thousand heads and a thousand arms. 
Then repaired to that place the Divas and stood high up in the sky 
in great astonishment. Showers of flowers rained and the Diva- 
dundttbhi was sounded ; and all the Divas praised Him heartily. He 
directed the old Brihmana to continue to perform his daily rites for 
which purpose, He said. He also endowed him with riches. And 
immediately He vauished. Then the Gods declared that, inasmuch 
as that sacred flowing water transformed the old man into a youth, 
that stream shall be denominated the KumiradhorS-nad; and shall be 
known by that name in the world. He who bathes in its waters at 
the three intervals of the day continuously for three months shall 
acquire control over his human passions, shall be cleansed of all his 
sins, and shall attain the holy fee: of Vishnu. Thu3 announcing, the 
Tridaias returned to their place, filled with astonishment 

SGta said, “ Thus did J&bftli narrate it to me and this have I now 
recounted to you. He who among men heeds it shall acquire the 
merit attaching to a bath in that stream." 



This is the 37th Chapter of "Sri Varata-PurSna ” describing the 
arrival in disguise of Bhagavia Vishnu at the sacrificial fire pit of the 
Maharshis as well as the origin of the came of the stream, and forms 
the 5th Chapter of " 3 ri VaokatSchala-MihStmya." 
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CHAPTER VI 

The Process of Regaining Sovereignly by Sanhhana 
who lost His Throne. 

Snta said " 0 Munis 1 I heard this story briefly narrated by 
VUmtki and I shall now relate it to you. Piease hear me. 

In the city of SwkfJya there reigned a king of the SOma-vatk a 
(lunar race) of great prowess, by name Saukha?a. He ruled over a 
wealthy and extensive slate which comprised many kingdoms and 
which he inherited from his forefathers. At one time, owing to the 
decline of bis punya (merit of good deeds] he was dispossessed of 
his kingdom by his Sama>Xar3jas. He was therefore obliged to flee 
his country in great sorrow with his queen and ministers ; and, 
proceeding southwards in the direction of Rfimasatu, he caught sight 
of it and bathed in the sacred sea-water near it. Thence he turned 
back and gradually reached the Suvaraamukharf river and bathed in 
it as also in the Padmasaras situated on its northern bank. He 
sojourned there for a time and performed his daily religious rites. 
He felt very sad and thought to himself, " 1 lost my throne and I am 
constrained to live in the forest. My power and authority are 
usurped and exercised by my enemies, and my paratantram , »•«., 
condition of subjection to others, which causes much grief, is more 
painful to bear than the pang3 of death. How shall I make a living 
and under whose protection ? Where shall I wander and what is 
my refuge ? H With these tormenting thoughts he fell asleep. 

To his hearing, Aiarirat>ib (a voice from the blue) thus uttered : 
“You, long-armed king, do not grieve but assume fortitude. To 
the north from here at a distance of a kros (two miles and a half) 
runs a hill, famous on earth as VjnkatOchala. Karaa'ipati, who is a 
Kimadhiuu (wish-giving celestial cow) to the suppliants, a 
Suradrunta (boon-granting heavenly tree) to the afflicted, and a 
(the celestial stone which has the power of granting 
prayers) to the sorrowful ; who is merciful without cause and who 
yields the wishes of the devotees, abides on that hill. On it is 
situated a tank which is resplendent with the red lotus growing in it 
and is famed as the " Stami-pushkarini" Adjoining it on its west 
bank rises an ant-hill ; proceed thither, erect a hut for yourself, and, 
resting there, take a bath in the tank at the three hours of the morn- 
ing, mid-day and evening. In that ant-hill dwells the four-armed 
Vtokatiia bedecked with the Sailo'ia (conch) and tile Chakra 
(discus), the grantor of boons and a manifestation of Hari (Visb?u). 
With ay your mind meditate on Him and worship Him for six 
months, and your royalty (svamitvam) will return to you." 
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On hearing the voice of the incorporeal being, his sorrow 
abated and he ascended the hill to its summit which is holy and oil 
which grow different kinds of trees, live numerous yaks and musk- 
deer, as well as many sweet-voiced birds ; and, searching for the 
Svzmi-Push&ar'tni-tirtha, he found it and was overjoyed. The 
tank contained pure water, abounding in water-lilies of a red hue 
and fishes and tortoises, and its banks were shaded by various sorts 
of flowering and fruit-bearing trees. There be put up a hut and 
lived in it, had the three ablutions daily at morn, noon and night and 
worshipped VSckatiia, observing a regulation of food at the same 
time as a train (observance) and this wise resided there for six 
months. 

Then from the midst of the Sviml-Pushkarinl rose up to the 
sky a divya-vimina (divine chariot), shining as brightly as many 
suns together and illumining the ten directions. Within it was stand- 
ing in all grandeur God, the Lord of Sri or Lakshml, holding the 
Sankha, Chakra and Cadi (club) in His hands and accompanied by 
6rf and Bhumr (Goddess of Earth). Ard there came the Dsvas 
headed by Brahma, Munis, Siddhas, Vidyfidharas, Kinnaras, Dik- 
pEas, Vasus, Sapta-Jtishis, Sadhyas and Rudras, ar.d high up in the 
sky were heard the sounds of the bhiri (kettle drum) and muraja 
(small drum) ; and ail Dsvas sang ar.d danced, and played their 
musical instruments; and extolled God with the Vida-mantras. 
Immediately Sankhana stood up in astonishment and prostrated him- 
self before the Lord, and, praising Him, prayed to Him thus:—' 1 O 
DfvadRva (Lord of the GodslI JagannStha (Lord of the world)! 
who is ever intent upon protecting the world, I have obtained ycur 
darlana (vision of your manifestation). My kingship was usurped 
by my cucmies and I am deprived of my kingdom. O Ocean of 
mercy, the liberal granter of boons, and the ruler of the world'! 
Pray, protect me 1 am not conversant with the process and 
observance of rites and vows, rectitude, prayer and meditation. 
But, however, I have feasted myself with your excellent manifest- 
ation.” To this the dark-necked Sriyabpati replied “ Do not 
sorrow ; I have bestowed on you kingship which you previously 
enjoyed, inasmuch as you have exhibited great devotion. Whoever 
bathes in the Svimi-pushharin! obtains svimitvant (sovereignly). In 
proportion to the integrity and devotion they bring to bear on their 
performance of ablutions, shall they surely attain svitmtvam of the 
corresponding degree and magnitude, and shall never be under 
subjection to others. You, ruler of the earth ! Go quick and rule 
your kingdom undisturbed.” Having thus addressed him in the 
presence of the Devas, God disappeared from their view. 
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The Tridaias (D«vas) then exclaimed, "The designation of 
••SvSmi-pushkarin:" which the ancients applied to this tank through 
the process of r«ka was well merited on account of its being he 
queen of tanks; and now God himself has significantly derived the 
term from its inherent power of granting " srtmitvam . This tlrtha 
possesses superb virtues and destroys sins even by the mere sight of 
it And the dwellers of this region are holy and blest So saying, 
they retired to their abode with a joyful heart. 

And in a joyous mood ku.kba.ja MahWja, accompanied by his 
wife, got down the hill and wended his way towards his own coun- 
try. Meanwhile the enemy kings who had wrested the kingdom from 
him grew jealous of one another, fought among themselves for sole 
mastery and thereby exhausted themselves. Realising their weak- 
ness and unfitness to rule, they urged the people to trace their king 
Saikbana and beseech him to return and rule the slate. The messen- 
gers found him out on the banks of the Godivarf river and intimated 
to him that his enemies had bestowed the kingdom back on him and 
requested him to go and rule over his subjects. On their importuni- 
ties &mkha?a returned to his country called KSmbtsja, when all the 
princes and chiefs unanimously crowned him king. Having thus 
secured his throne, iSaakbana, through the grace of VaakafSfe, ruled 
the kingdom in peace. 

O Munis, who are tapodhanas (renowned for self-mortification), 
I have now narrated to you the in ah i in S of this Svinti-pushltariiii. 



This is the 38th Chapter of &rl Paroha-PurSna describing the 
process of regaining the throne by king fiankhana who was deprived 
of bis kingdom, and here forms the 6th Chapter of Sri Pin iatochala- 
Mihumya. 




THE DEVASTHANAM ELECTRICAL INSTALLATION. 



R. K. VISVANATHAN. da. 



An interesting ceremony, exhibiting great enthusiasm on the 
part of the City Fathers and the public of Tirupati, was performed 
on the 17th of February, this year, when His Holiness Sri Mahant 
switched on for the first time the Municipal street lights of this town. 
This opening of the street Lights was in fact the giving of one of 
the last finishing touches to an undertaking that is at once pro- 
gressive and •illuminous’; for by offering to supply electricity for 
street lighting the Devasthar.am has demonstrated to a remarkable 
degree its concern towards the safety and convenience of the 
pilgrim population. 

Of all the benevolent undertakings of His Holiness Sri Mahant 
Prayagadossji Varu, the most conspicuous is his establishment of 
the Electrical Installation whose importance towards better illu- 
mination, private as well as public, is every day increasing. The 
lighting of the pathway is a god-send to the pilgrims who 
congregate in large members from almost all parts of India, year in 
and year out 

Long before electricity made its head-way into this town, the 
Vicbsranakartha seems to have been strongly impressed with some 
of the well known temples of India which have adopted this latest 
innovation in the art of artificial lighting and effective illumination 
" to carry every man’s work through from one day to the next" 
Soon afterwards, about the year 1925, the local scheme was ushered 
into existence; and for this mighty task of constructing the 
transmission over-head lines along the ghat section (which marks 
out this installation as an interesting and spectacular one) 
the services of a pioneer in the field of Electrical Engineering, 
Mr. R. Scshasayec, were availed of. 

The Power House is situate about a mile-and-a-half north of 
the Railway Station; and it is a well-constructed and compact build- 
ing, cosily accommodating the generating plant 3 , the switch-board, 
and the transformers. 



The generating plant consists of a pair of 150 break-horse- 
power, M. A. N. Diesel Engines directly coupled to ico K. V. A. 
Alternators of Brown Boveri make. The current generated is 400 
volts between the phases. This is stepped-up to 3300 volts by the 
Step-up Transformers and transmitted to Tiruraalai, a distance of 
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over 7 miies, where it is again stepped-down to 230 volts, between 
phase and neutral, for purposes of lighting of buildings. 

The pathway and the streets of Tirumalai are lighted with High 
Tension Series Lights with the help cf two Constant-Current 
Transformers— one located at Tirupati and the other at Tirumalai. 
This scries system of street lighting is a unique one in South India, 
and the two other places where this system is prevalent are Mysore 
and Ootaciimund. The pathway lighting is all through with 6-6 
amps, 60 candle-power lamps. 

The streets of Tirupati, on the other hand, are provided with 
the parallel system of lighting. For this, as well as for domestic 
lighting purposes, the current supplied U 230 volts between phase 
and neutral. 

The supply of electricity for private consumption is at present 
made under the sanction of the Government; and such consump- 
tion is by way of lighting and fans only. But it is hoped that with 
the addition of the third set to the existing two, the public will give 
such a response as will enable the licensee to supply electricity for 
private enterprises, which in their turn will convert Tirupati into a 
modest industrial centre. 

Adjoining the Power House is the Work-shop and it is well 
equipped with uptc-date machinery which are all electrically worked. 

It may also he mentioned here that putnping at Tirumalai for 
purposes cf supplying water through mp3, is being done by electri- 
cally driven motor, and its utility in this direction cannot be under- 
rated. 

We are in the Twentieth Century; the web of civilisation 
has become a vast and intricate thing over which play many a 
changing colour ; and we cannot safely say at any moment what 
new thing is non-essential and what is the seed of a great advance. 
The lighting of the temples in the best and the most efficient manner, 
would have been a difficult problem before the advent of electricity, 
especially when it is to be remembered that the presence of kerosene 
oil within the four walls of a temple was and still is considered 
as sacrilcgcous ; and it required a personality well imbued with 
lofty ideals and a steadfastness of purpose to introduce and flood 
the lives of the pilgrims w-.th a new light and hence with a new 
standard of comfort and service. Surely darkness flies away from 
light— the pure and radiant light — even as dried leaves before the 
onrush of the mighty west wind. 
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PLACES OF ANTIQUARIAN INTEREST IN SOUTH-INDIA 



P. V. JAGAD1SA IYER 

Plkktv of historic materials arc available in the epigraph# on 
the walls of temples that lie scattered throughout the length and 
breadth of South-lndia. We find from the Inscriptions available in 
the temple o? T irunagiharosvantl at Dolapatiwunudram in 
Nahgunsri taluk of Tinncvclly District, a fairly complete account 
of King Suitdara Pindya's achievement. This king is said to have 
set fire to the two ancient Chola capitals namely WoraiySr (near 
Trichinopoiy) and Tanjore, to have demolished numerous halls, 
ramparts, towers and pavilions there, to have driven the then Ch&Ja 
king into the forest and to have performed the anointment of herces 
at Zyiralhali. The king after having worshipped Sri Natarija, the 
presiding deity at Chidambaram, proceeded to Ponnamarivati (in 
Podukkotah State), and while staying there in his big palace he 
summoned the Choja king to his presence, promising to give him 
back his country and his crown. Thereupon, when the Choja king 
Rija Rsja III came in all humility, in obedience to this mandate and 
prostrated before him, the Pigdya king restored to the Choja, his 
lost dominion and crown. This record which therefore gives him 
the appropriate title of " Hr aho gave back the Chola country to 
the Chola king ” states also that when the King was seated on his 
throne in the Darb&r - hall of his palace at Madura, a deputation of the 
trustees of the temple at Pcrumbazhanji waited on him. and that in 
response to their request, he was pleased to make certain lands 
cultivated under the tank in that village for meeting the expenses of 
daily worship to Sri Natarija in that temple and for taking out this 
God in procession for bath on the day of the astcrism Avitlam in the 
month of Chilrai every year. During the fourth year of the adminis- 
tration of Jativarman Vrra Pandyadsva the residents of Perum- 
bazhafiji granted lands tc ihrec dancing-girls for enacting dance in 
the temple twice a year in the months of Cfiitrai and PurattaU. 
There are several instances of dramas having been enacted in 
temple-halls in olden days for the amusement of the visitors thronging 
from distant places to witness festivals. This gives opportunity for 
the lay public to get a knowledge of deep ethics contained in our*cpics 
and PurSnas. Opportunitcs were therefore given to residents M" and 
around the chief temples to collect at the temple and learn suc v 
instructions as would conduce to their betterment in life. 




King Sandara PSndya Dsva alias Jalavarman Sundara PSndya I 
has earned the name of having covered with gold the roof of 
the shrine of Sri Ranganotha at Srirargara. He built the 
tnantapa in the second c.urtyard of the temple at Alngorkoil near 
Madura. This hall gees by the name of Mcttukriskuor. mantapam at 
present. The other hall named Sriyan-mantapa near the steps 
leading into the inner court yard of this temple was built by one 
R&ghavarSya, son of T6marls:’an, and his figure in worshipping 
posture is also sculptured on a pillar in the same numtapu. King 
KrishnadJva Riya, in 1513 A. D. made a gift of two villages 
Samayanai.lur and Sattamaxgalam for providing offerings to the 
God A]agar during the car procession in the month of 2 di. The 
building of the Gopura and the geneology of the kings of the 
Aravidu dynasty find mention in an epigraph on the inner wall of 
the ruined Riyagipura. 

In this place King Tirumala Naick of Madura put up a palace at 
one time. His statue is available in one of the stone pillars of the 
ruined matUapa near the temple. At one time this palace had all 
round a rampart, of which traces arc still visible. From the hill at 
the base of which the temple is built, there is a water-fall, to which 
great sanctity is attached. 

Pen nodam, in the taluk of Vridhachaiam in South Arcot 
District, is named Ptmisgadam in the Saivaite Tamil literature 
Tivaram, and Mudikonda-GhSlaGitaduniSimaAgam in the inscrip- 
tions available in the temple there. The central shrine of this 
temple resembles the hind portion of a recumbent elephant. In the 
thirtieth year of King Kulattunga Chela the assembly of this 
village met in the hail of the temple and decided that all the 
documents relating to endowments made to the temple at different 
times in the same reign should be consolidated and engraved on the 
walls of the temple. One of such documents relates to the provision 
made for the conduct of a festival on the day of Piishya every 
month, for the welfare of the Chola King Kulottuoga I, as he was 
probably ailing from some sickness. A compact was entered into 
between the Vaiaitgah and /daiigal classes to stand together against 
petty coercion and oppression. The draft of this bond of union is 
to the effect, that, if any of the temple officials use any coercive 
measures against them, the assemblies of these communities shall 
mreb and decide the form of punishment to be meted out to these 
ciSte. 

Govindapputtur, in the taluk of Udayirpilayam in the Trichino- 
y district, is situate on the north bank of the Kollidam. The 
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temple here dates from the time of Chola King Parantaka I. It 
went by the name of Vijayamamgai. Tnc central shrine of this 
temple was rebuilt with stone by King Uttama CbtSla who had the 
surname Vikraua Chola. During the sixteenth year of the teign of 
Kulottunga Chela III, the manager of the temple felled the trees of a 
garden of Areca-palms for his own use, sold and gave some to his 
relatives and thus despoiled the land and deprived the temple of its 
revenue. This Manager also misappropriated the donation which had 
been collected by the trustees and deposited in the temple-treasury. 
When the matter came up for enquiry, he ran away from his residence 
and on a search being made, certain properties belonging to the 
temple were found in his house. Since he was proved to be a culprit 
by this and several of his former acts, his lands were confiscated to 
the temple, his house was demolished and on its site a Vinlyaga 
shrine was erected, the sculpture therein being named Kuiattubga 
Chala VinTiyaga PiljaySr. Commission of sin against temples was 
tantamount to treason and the offenders were punished by exilement 
and confiscation of property, which did not escheat to the king, but 
invariably was made over to the temple. In the thirteenth year 
of KulCttu&ga Chola a private individual made a gift of a house-site 
for erecting a cell. A mats was instituted during the second year of 
King Rajendra Chola III. This institution was evidently intended 
by the donor for the convenience of way-farers, who were here 
given salt for their food and castor-oil, probably for lighting 
their room over-night, and such of the disciples as were without issue 
and were suffering from any ailment were also given help therein. 
This central mutt is stated to have had a branch at Chidambaram. 
This existence of such institutions of public beneficence was a dire 
necessity in those days, when there was no quick means of 
travelling. 

Tiruvanoamalai, in the district of North Arcot on the ViUupuram- 
Katpadi branch of the Soutb-Indian Railway, is a very important 
religious centre for the worship of Siva. This place is considered 
highly important for the elemental worship • fire ’. Great importance 
is attached to the hill, at the foot of which the temple is located and 
pilgrims go round the hill. The important festival that takes place 
here in the year is the /fo'/i&ji-fe-itival. 

■ icnichala is the purSuk name of the hill. The front Gdpura 
by Chevvappa Niick alias Timraayya China Chevva, of the Tanjore 
Naick family is a source of attraction to the visitors. There are 
plenty of epigraphs available in the temple relating to the construc- 
tion of these Gopuras and the setting up of gold pinnacles on the 
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top of them. The construction of the Man\-mandapa t digging of a 
tank in the temple and the celebration of the Itwjl-wi/a-f estival are 
also referred to in the inscriptions available in the temple. Chcvv- 
appa owed allegiance to the Vijayanagar overlords, Sadaiiva 
Mahariya and Tirumalai Diva Mabtriya. The taxes leviable on the 
merchants in the fairs held in TiruvannSmalai were remitted and 
also revised and it was settled that, with the exception of tirva 1, no 
secondary taxes should be collected or. head-loads of grass, straw, 
firewood, brambles, and dung-cakes, on the pots of milk, curds and 
butter-milk, and that the taxes levied by the guards of the hill should 
be discontinued, while a monthly levy should be made in money. 
Wheu Sri Radgadiva Mahirlya v/as the Vijayanagara King, the two 
treasurers of the temple and the manager decided in a meeting that 
a tax should be levied on certain classes of people, present and 
prospective in the seven suburbs, and that the income thus derived 
should go to the temple. In 1572 A.D., the tall go pur a of eleven 
storeys was constructed. The date on which the golden pinnacles 
were installed by Achyutappa-Niyaka is 19th November 1572 A.D. 
The gspura is said to have been constructed at the instance of the 
two Sait/a devotees Souidrir.Stha and Lskanitha. The sculptor who 
engraved the inscription relating to the building of this gspura is 
one Srinivasa Dikshita of 3 aktiraangalam, sen of AndampilJai and 
Lakshmi. This Saktimangalam is a village in the Vellore taluk of 
North Arcot district. This sculptor was giveu a title by King 
Raghunitha Nayaba of Tanjorc. There arc also verses engraved on 
the walls of this temple relating to Gdvinda Dtkshita, who was a 
minister of Sevvappa and his successors Achyutappa and RaghunJtba 
and rose to fame, both on account of his administrative capacity and 
his pious and charitable disposition. 

Pcmnur dirts Alagiya Choi* Nalloor in Wandiwash taluk. 
North Arcot District, though an important Jaina centre, contains also 
temples dedicated to AlagapperumSl and Parlsarsivara. During 
the reign of Vikrama Pandya Diva, the assembly of Vidarpparru 
remitted the taxes on the hou.es on the temple lands for offerings and 
some repairs to the Vishnu temple here. There is reference in the 
inscriptions of this temple to the construction of the northern sluice 
to the PonnQr tank by the headman of the village. In 1797 A.D., 
during the time of Venkatapah Dsva Mahiriya of Vijayanagar the 
taxes due by certain persons were assigned to the temple of 
Paraiareivara for providing Pamha gavya to the central deity. To 
the donor of the Ma/iS-mandapa was assigned the privileges enjoyed 
by Magada Riyar. The Mahi-mandapa that was of brick was 
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reconstructed with stone in 1383 A.D., during the time of Viruppanna 
Udayir of VijayanagararSjya. The famous Vijayanagar King 
Krishnadava Rava instituted in 1372 A.D., the festival of UttSna-dvS- 
daU. 



The Jaina temple is dedicated to AdinBha and is situate on 
a low mound called the Kanakagiri (the golden hill}. The deity 
JvBJlmilini is classified as a yakshiti, a subordinate-god attached to 
the Chandra prabba Tirthankara. There is a aurcaolc of fames fram- 
ing her head, and she has eight arms carrying various weapons. This 
Goddess is taken out in procession every Sunday to the hill 
named Nilagiri. Worship is also offered to Helftcharya sculpture, 
carved on the top of the Nilagiri hill, in the North-West corner of 
Xcinitha temple (at a distance of about 3 miles), every Sunday along 
with the Goddess JvSlSmStlini. HciSch&rva was the inculcator of 
the JvSllmSliui-cuU of the Goddess of Fire. He was a Jaina sage 
and leader of the Druv'tda-gatia, was a native of HBmagrSma in the 
Dakshinadssa, and that, in order to exorcise the evil spirit which 
possessed one of his female pupils, he invoked the aid of the 
Goddess who dwelt on the top of the Nilagiri hill, and then origina- 
ted the cult of her worship. Hsmagrttma in DakshinadMa must 
evidently be identified with Ponnar alias Svarnapura. In A.D. 1490, 
during the Ssluva King Narasingadava Mahidsvariya’s time the 
taxes payable by the weavers settling in the Govindarijapperunderuvu 
included in the temple square, were assigned to the Siva temple here. 

In the Pcrumil temple at Tiruppachetti, Sivaganga Taluk, 
Ramnad district, which was named Sadalivartyapurant, is an 
interesting record to the effect that certain lands were granted to 
the priests of the temple on the stipulation that they should not 
collect taxes on pilgrims visiting the Labshmana-tirtha at Rsntei- 
varam. Vadic students resided in the hostel attached to the temple. 
A representation was made to the Pftndya king Kulaiekhara dava by 
Mazhava Rftyan that, as the population of the village had become 
much decimated, a colony might be formed from among the members 
of the assembly and with the Malay lla-brsh mins of the neighbouring 
district, and that therefore the village should be marked out, the 
lands measured according to the old standards, the necessary 
channels dug and sluices built, and the house-sites and lands properly 
apportioned among the new colonists. The colony was accordingly 
founded, and King Kulaifilchara ordered the levy of the usual taxes 
from the tenants of this settlement from the 6th year opposite to the 
13th year of his reign- 
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Tiruppugalur in Nannilam laluk, Tanjore district, is a place of 
high religious importance and it has been sung by the flatva devotees 
(JVayonOrs) of the early period. The inscriptions on the temple 
walls give valuable information. A list and the weight of the 
precious stones and jewels belonging to the Agnipuri«vara temple, 
and the offerings to the God during the early morning service after the 
sacrcd-bath, the setting up in the temple of God Sivapurattudfvar, 
the ornaments presented to Saryadsva and his two consorts, the 
opening of an entrance IrShrSian-TiruvUil, the repairs to the 
temple effected in 1659 A.D., by Arunachala Tambiran, the building 
of a manfapa by a headman of ArkSdu, and the formation of a street 
named Rajakkal Tambir&n Tiruvtdi. During the tenth year of 
KuUsttunga-Chda, an agreement was entered into between the I'alan- 
gat and Idangat classes. During the reign of Sundara P&ndya d*va, 
the establishment of a feeding-house on the southern bank of the 
NambiySrkuIam in the village, the maintenance of a hospital 
instituted on the northern bank of the river Mudikondatslappiriru 
for tending therein the sick and the destitute, and providing red- 
lilies to the Natarlja in this temple. The list of villages belonging 
to this temple from the time of KulRluflgadsva are all given therein. 
King Rajaraja I with bin queen Nakknn-Tillaiajagiyir alias 
Pafichavan-Mahadeviyar-probably a princess of the Psndya line- 
instituted a festival on the birth-day star of both of them. During 
the time of King Vikranuchsla, a sale of land was effected for the 
maintenance of a hospital. The assembly of the village, where the 
hospital was built, remitted taxes on tbe lands utilized for the 
construction and maintenance of the hospital. The assembly met in 
mandapa named NaralSkaviran-mandapa in the temple for tran- 
sacting this particular business. 

Tiruppalanam in Pipaniiam taluk, Tanjore district, is a place 
of high religious importance to Saivnites. In the temple of 
Xpatsahiyiivara therein, was put up a tnandapa during the time of 
Slluva King TirumalaidJva MahlrSya. The construction of n yajna- 
iiia, tiruvUal-manfrtpa, palanquin, kitchen, gtpura and tbe compound 
wall in the temple is attributed to one Madalaippirin of Irasai. 
Kamban Maniyan alias Vikranasimha MovlndavalSn, the headman 
of Tttnir. who had accompanied King R&jarBja I in his expedition to 
the We3t coast, requested the King that he might be presented with 
an idol from among the several images which had been taken from 
Malabar, and the emerald-lbi^a which he had thus obtained was 
installed in this temple. At a later date this valuable image should 
have been removed stealthily, as it is no longer available in this 
temple. 
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Ayynmpetui near Tanjore, has in it the temple dedicated to God 
AbhimuktlivarasvKmi. A ruling was passed during the time of 
Kulsttunga Chsla that only persons above forty years of age and who 
had not stood for election during the previous ten years shall be 
eligible for seats in the village-assembly. The interval of ten years 
that was fixed evidently provides for the election of all the residents 
of the village to the assembly in course of time, thus giving 
chance to all the adults to take pirt in the village politics. The age- 
limit forty seems to have been intended as a check against young 
and inexperienced men getting into the assembly and for men of 
experience and skill in the administration of public affairs finding 
a place in it- Some regulations governing the conduct of the Sri- 
Vaishnavas are given in an epigraph. A shrine under the name 
Rijadhirojcivaram-LJdaiyRr was put up at a later time. 

Tiruvalanguli, otherwise named JtvutnadanallQr, near Kumba- 
konam, on the banks of the Ciuvary, has in the temple there a 
finely-sculptured stone-car wherein is located a white Viniyaga- 
god. The Tiruv'maitirihoii-maulapa built by AravSmudittan pray- 
ing for the victory of Viramaraiar ayyan, a wall by DevarSya 
(JdaiySr, son of the general Tipparasar and another wall which fell 
during a fire accident by Selvappillai alias Scydiyariyar, headman of 
Arkida A great confusion prevailed dining the time of the Chola 
king RnjarSja III, on account of which the village became gradually 
dpserted. We note the manner in which certain arrears of taxes on 
lands and houses were collected. A family could not procure 
securities on their behalf atnoug the villagers for the payment of 
taxes due by them to the state, and so they raised some loan from 
the treasuries of this temple, but as only a portion of the taxes was 
paid out of this sum, they decamped without paying up the balance. 

Nanguneri in the Tinneveliy district, is a place of sanctity to 
Vaishnavites. This place is designated AbhaiysHriya chaturvidi- 
maigalam in an inscription of Plndya king Srtvollabhadm. The 
deity in the chief temple, goes by the name of VKnamSmalaipperumlt; 
There are two other temples, one dedicated to TirunigcivarasSmi 
and another to Tiruvangadam-Udaiyir. This chief temple, named 
also TSlidri, is in charge of a Vaishnava priest. The place is also 
called Sirivaramangalanagar. The first founder of the Mult in this 
place was one of the disciples of Manavlla Mlhmuni. A battalion 
was stationed at Maruviy Kuruchi alias NaralekavIranallBr. A 
leading archer of this farce, on finding that the offerings in the 
temple were not properly provided for, endowed same lands for the 
proper maintenance of the temple. The right of fishing in the tank 
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here was given to certain residents in return for clearing the silt of 
the tank every year. The south entrance into the temple was the 
gift of Keliyan Sflndan alias Tambir2nt5]an. Sri Kantanailnr was re- 
named REjasirobtsvara ChadurvSdiinangalam in the name of the God. 

Nerur, in Karur taluk, Trichinopoly district, has an important 
temple dedicated to AgntSvarasvimi. It is at this centre the famous 
saint Sadiiivabrahmam quitted this mundane world. His samid/ii 
is being visited regularly once a year by the Rija of PudukkCttah. 

The Ghola king KulMtUnga made a gift of a village, which used 
to be his military camp, before starting on an expedition to Madura. 
This practice of making presents on occasions of religious and other 
tours remains even now among the Hindu householders, where a 
gift is made to deserving Brahmins before a man starts on a holy 
pilgrimage. Kulaiflkharadsva, the claimant to the PSndya throne 
fought with Parikrama for succession to the kingdom. Kullottunga 
supported the cause of Kulatukhara, who, after his first defeat at the 
hands of the Ceylonese, reinforced his army with fresh forces from 
several places including the Vengu country. 

Tirupparankuram a suburb of Madura, has a rock cut temple 
of much importance. It is connected with God Subrahmanya, who 
at this centre is said to have wedded one of his consorts. A fine 
sculpture of this incident is available in one of the stone piers of 
the manfapa in front of the temple. The cave-temple consists of 
two celi3 facing each other— the western dedicated to Siva and the 
eastern to Vishnu There is a covered hall in the middle connecting 
both the cells, in the middle of which is God Subrahmanya with his 
newly wedded consort Dsvanayaki in the left and sage Naradar in 
the right. A shrine to AnnapHrni (Goddess of food) also exists 
herein as well as for Goddess Durga and Vin&yaka. The rock-cut 
shrine on the south side of this hillock is named " UinaiyandSnkovil " 
and on the western slope is what is known as " Pafichapandavar- 
beds." A figure to poet Narkirar of the Tamil-Sort^pm of Madura 
is available in this temple, and this is taken out on a particular day 
of the festival along with the other Gods in procession. 

We learn from an inscription at Valachari near Madura that in 
1643 A. D., during the reign of Tirumalai Nlyaka an important fact 
relating to Tirupparackuniam. It records the grant of the right to 
utilise the channel called Nilaiyir-kal for filling up the tanks round 
about Tirupparankuoram for irrigating the lands of Subrahmanya 
temple on the hill here. Ten tanks arc said to have existed round 
the hill, water from which was used to irrigate the fields. 
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Since the discovery of Kautalya's Arthaidstra vast literature 
has grown in various languages throwing searchlight on the 
obstruse corners of ancient politics. The date of its composition 
is still an open question- The laborious research and intensive 
study have only increased the number of rival theories tending to 
confusion. A number of names of places and men are still 
unidentified while a few are read into common significance. A 
critical study of ancient commentaries on it, it is believed, will 
yield new revelations. There are a number of commentaries on 
Arthaiastra of which Sadvyakbydna, now extinct, and Jayamanga’.a 
of Sankara, a summary of the former, rank among the best. The 
author of JayamangalS with his vast erudition never fails to aid 
the readers wherever the text is obscure. BMkshu Prabhumati, 
the author of ChS^akyaJfka is generally less elaborate but more 
convincing and rational in his explanations. His text differs in many 
places from what is published and his readings are really better and 
throw immense light on the tradition and geography of ancient 
India. He was well conversant with the works of ViaUksba, 
Brihaspati and other writers on politics and commerce- A number 
of his comments on place-names are worthy of note. But two of 
the cryptic references may lend support to one or the other of the 
critics who work out the date of Kaufalya. It is not known if any 
scholar has already touched upon the significance of the two words, 
They arc :-(i) Kharapata (ST*TJ)and (ii) ilaksEndraka (answ**.). 

The printed text reads the word as 1 and the English 

translator divided it into two words ST and 85 and meaning a 
procession on an ass. The word that follows qwgr^i s or 

according to two different versions. The context where occurs 
is defence against thieves. The Malayffam commentary, which is 
only a summary of Bhattasvlmin's commentary called Pratipada- 
panchika, explains that the word Karavafa is the name of a work, 
presumably on the science of theft 1 and Dr. Gatiapati ^astri adopted 

1. awtw aflF- ifrn uy'T'iwaarr^ *t iv. 8. 

2. Icchonna Upakaranidiga let lam KaravatatUninrerika. (The upakanmu 
mentioned above may be known from Xaravnta. (Page 111 ol our Ms.) 
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it in Sanskrit.' Kharapatta appears to be a mistake for Karavaja 
or Kharapau («TC) the author or a (realise oil (heft. Mabendra 
vikramavarman testifies to the same fact in his MattavilCsa. 0 In 
ChSrudatta, a drama ascribed to Bhasa, Sajjaiaka. when be was about 
to begin his nefarious operations of theft bows unto Kharapata 
(«t: (Tr. Edn. pp. 57), as the guardian deity of burglars. 

In 3 ilappadikaram. a Tamil work probably of the 7th century 
A.D., description of the talents of burglars contains an allusion to 
the work of Kharapata (spelt in Tamil as Karavada 

laifirw G«iua u&iQs S^i.sp 
a.i«cM(5a£Gti«o 

GplQt-tTKt'Zp iSfffd^mi-UHiSp 
ua&H Quarts** 

The context is that the deceitful goldsmith in the story accuses 
the hero, Kovilan, as having stolen the anklet and describes the 
eight kinds of knowledge by which burglary is committed according 
to the science of Kharapata, “ whose practitioners carry out their 
schemes either in the day or in night and one who studies 
Kharapata finds nowhere immune from the tactics of a burglar." The 
eight kinds are mantra, riaiva (spiritual), medicine, condition, opera- 
tion, place, time and implements- In Kautaliya, five modes of resis- 
ting or punishing the burglar are described as upakara^a, pramStui, 
pra/tarana, pradharana, avadhiraoa, as detailed in the treatise of 
Kharapata. In Mricchakatika the four modes of effecting an entrance 
by breaking wooden or brick barriers are probably quoted from 
the same author. Kharapata is synonymous with the celebrated 
KarnJsuta or Mnladeva. His another name is Kalankura. In the 
commentary on VSsavadatti of Subandhu II on the word KalZnkura 
the quotation in which the synonyms of Miiladeva arc given spells 
the name as Karavata.* Probably either ‘FTTT or is the correct 
form, as it occurs in Mattavilssa and in the MalayUlara copies of the 
ArthatJstra and its commentaries. However, it may be strongly 
presumed that Kharapata is a proper name referring to the author 
of a work on theft and the word as used by Kaujalya, may mean 
‘either from the author or from the work gctr, where the 

author is used for the work by metonomy. 



1. tot 1 

2. wrwfos: — TOT J3PI 

TOlSt — TO: iR 1 ®, ifa I (Page 15.) 

3. IW?T rerf<: 
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Is same as the celebrated dh&rta and vifa alluded 
tc by great poets such as by fedraka in his Psdmaprabhrtaka’, Bitna 
in his KadatnbarT,* Dandin in his Avantisundari", Subandhu in his 



1. HfiWtfM J'*‘nn%«K spfljT: JJJEWTO;... | 

ktt “ Hsf ^rrar 4 rafhfil -ipn foiti ...I afll « 

•* ^ ^ •» ^ 



s TOrarufoftr-irtft” 1 ^ 3 *^ 

"«iOT’T=r:, t?t a'R^fnrrfltna-*!'^ ijjs^ ft i^wniaiatrn'Ri^vjli^ii^o^ 

2. ’Piffpa^S ^Rn^d^SraST. This is an attribute to Vindhyilati 
where the second meaning is that Karakuls kept well both VipulS and AchaU. 
The former was one of his consorts. Achala Is a city (modem EUichpur) built 
by Moiadeva in the name of his friend. 

In Kftdambarivppana (G. O. Ms*. Library. Madras) the expression is thus 
commented upon !— 

“ »nr 1 ssr 5 >n Bft a wt 1 aw fajsre&ft «n Pw>Miti ife; 

VT 'tWflli^Jpi:'' (Palm leaf M»., leal No. 12b). 

3. There are three references in Dandin’i Avantisondari : — 

(a) In the prologue In praise of poets — 

PSTTRTWI <TI I ig^tft(rr) 

Devadat’.I was one of hi* rocionr- 

(*) frw:^aji%5P?KT8i#f g wft gtu re y ?w flttow- 

’**• TJR3 etc. This passage occci* In the deKriplioa of the ancestry of 

Dandin where he says that his Kausika ancestors moved from Anaadapura (in 
Gujarat) to Achalapura. 

W fimrysr: l ft •Egyrra n pk vffjfcr 

tn^rni^r I STtf'? c^srrcrcl srn wwiiHi «iwfdffyit 

‘R^«t#c: trs ^ts(? 3 «>f!g!T: ffgy?& qflwr# ... otc. 

The passage introduces the atory of Sanudradata and his wife Nan day anti 
whom ho married without the knowledge of hit Mend Milled ova. For, the 
Utter vowed boforo Samudradattn that he would carry away his wife became 
Samudradatta took away his ga^iha. MOUdeva dag an underground passage 
to the house of Samudradatta and while he was abient ho carried away his wife 
Naadayanii. He gave her a sleeping draught which affected hor remembrance 
when she awoke. MOladova married list in the presence of his relatives. 
Samudradatta, oc his return found hit wife absent and instantly invaded the 
house of Mflladeva and carried Nandayanti back to his house. Miiladera auod 
him for kidnapping. The Kiag gave judgment in favour of MOUdeva who 
produced the evidenco of marriage and Samudradatta was banltbed as he 
could not prove hts marriage with Nandayanti. She escapes from Miiladera 
and rejoins Samudradatta. The drama Puihpadllshitnha begins from the exile 
of Samudradatta and ends in the sixth act with hi* reunion with Nandayanti 
and his son. 




Vssavadatta 1 and BudhasvSmin in his Brihat-Kathi-Slokasangraha’ 
and a host of others ?* The word Msladcva occurs in Mahabhishya* 
but whether it is used as a synonym of Karaisuta is doubtful. In Data- 
kumSracharita Karnisuta is referred to as the author of a treatise on 
theft as gathered from the context® and from the commentaries on 
the word.* In the prologue to Avantisundarikathi Dandin 
includes him among the early poets, earlier than fiudraka ascribing 
to him a work where Devadatta features as the heroine.’ In 
KumftrapBia-pratibodha, a Prakrit work, the story of Msladeva and 
his consort Devadatta is vividly described. Achala is spoken 
of in it as his friend. We know from Padmaprabhritaka of 



t. «SfllfTT -RWi-.I: — w|ti Is another name of Nagnra 

iceooa Pataliputra. That Mflladevn war. a long resldont of PalaSpulia is teeti- 
Sed by other authors as wet!. ,/: Act, V. 

2. Brihatkatba sloka smgraha XXII, 177. 

wire qjsrfaii jh: i nrft II 

Tho French Editor’s IctorpreuiUoa of tyjftVl meaning ^3 Is an error. 

3. (a) Bhoja in his SringSraprakiia Ch. XXVIII. “ f*% 

^R^I'vTW I ” — brought about the marriage of 

in the story of TOUftVI^WlCTCT probably in Brihatkathl 

{l) Kshomoudra ia ha Kalivilnsa makes Muladeva the narrator of the 
story. 

(r) Bhoja rotates the ‘lory of and in his prcee romance 

Ch. IV. (Vide Jeaalnere Catalogue pp. 55 under SringSramanjari. 

M In of an unknown author, is spoken of as a 

while in CTIHlfo.Kf (in faTOSteH'd*) he marries a Brahmin girt ia TOtft gT- 
In the Katha his friend Vimalaslmha Is reierxod to which is not corroborated 
to his story In the KnthdsariisSgora. 

fi'^ft’fbiW: *ss>ii'ti<HF99: II 
*fiVKnr$Ti I 

R. L. Mitra’s Catalogue Vd. X. pp. 125. 

4. Mah3bhfchya-8-2-l3. 

5. DasakumSra Charitn, Ch. 1L pp. 94. 

" <PtfeWT5fi qft 

0. TOrt^r I — fc«fI®lMi^d I I ‘ 

BTttRff ’ “ *frf I ^ 

fid gKtSifi. The quotations seem to bo faulty in spotting and are not 
found so in tho printed texts. _ 

7. Vide wpra foot note 3 (a) on pRge 43. 
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£fidraka that Devadatti was a halacra and his partner of love . 1 
When did he live? He is decidedly older than Ssdraka and 
probably than Patanjali also. But the date of Sadraka is still 
unsettled, his date varying from third century before Christ and 
to the first century A- D. The geneology given in will 

assign him to 150 B. C. And if Sadraka is identified with 
Vikram 8 ditya or taken as his elder contemporary he can be 
assigned to the first century B. C. In KathUsaritsigara Mfiladeva 
is spoken of as a contemporary of VikramSditya, who is also known 
as VishamatfUa . 1 In the body of Mricchakatika iryaka is qualified 
with the epithet Vishamafila’ which forms one of the grounds 
for the identity of gfldraka with VikramSditya. The story of Sadraka 
given in Avantisundarf makes its hero a contemporary of Sviti 
one of the Xndhrabhjitya kings 1 who ruled over Magadha and 
Ujjain. This fixes Sadraka somewhere about 120 B.C. At any rate 
Sncraka cannot be taken back to the days of Kaufalya. It has to be 
assumed that Mfiladeva was very much older than Ssdraka whose 
annals as vifa and dhirta were sung by the royal bard There is 
a work called mentioned in Rsjendralal Mitra’s catalogue® 

which may throw more light on the life and age of Mfiladeva. Some 
scholars are inclined to think that Mfiladeva was a friend of Sadraka 
who appointed him as a governor under him. Mfiladeva as a 
governor, built the city of Achalapura (Ellichpur). Now if Maia- 
deva was really a contemporary of Sadraka and he is identified 
with the author of the aphorisms on theft, then arises the 

difficulty of bringing down the age of Kaujalya. Another 
probability is that may not be The text of Nighantu which 



1 . PadrM.Pr5bh r uka— 

2 . Vikramadilya a ad Viihamaaila are identical t <uk KathawiitsSgara 
(Lambaka XVIII.) 

3. — 

are*: — it ” 

Kalpadm of Kasav.i gives Vlshanmailo as a synonym of Vlknmsdllya : — 

wtl Btrar: u 

4. SCdiakakaihi in Avar.liauncl.iri 

(<,) mfa 

otc. 

(4) Avanlisondarikathisira, IV. 177. p. 41. 

WTcRIMI flfswf W& ftiiaa^i I 
.Wppil: II 

5. See foot-note 11 . (d) supra. 
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